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N THE NAME of Allah, the All Kind, the Most Kind. All 
[aes belongs to Allah, Lord of the worlds, and may 
peace and blessings be invoked upon Muhammad, His cho- 
sen one, and upon his family and companions, one and all. 
The tradition in Muslim religious literature of gathering 
collections of forty hadith dates as far back as the first cen- 
tury after Hijrah. “Abdullah ibn al-Mubarak al-Marwazi (d. 
181 AH) is thought to be the first to have gathered forty hadith 
in a collection, and his lead was followed by later hadith 
scholars such as Muhammad ibn Aslam at-Tusi (d. 242 An), 
al-Hasan ibn Sufyan al-Fasawi (d. 303 AH), and many others. 
Perhaps the most well-known collection is that of Imam an- 
Nawawi (d. 676 aH) which exists in English translation, and 
has several commentaries, including Ibn Rajab’s exhaustive 
Jami al-‘ulim wa’l-hikam, published in translation by Turath 


Publishing in 2007. 
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The practice of gathering forty hadith springs from a 
hadith narrated through several Companions that puts the 
spiritual rank of religious scholarship within easy reach of 
the ordinary believer with the words: “Whoever memorises 
forty narrations for my nation in matters of its religion, Allah 
will raise him up as a scholar and I shall be an intercessor 
and witness for him on the Day of Rising.” The narrators of 
the various versions of this hadith include illustrious names 
such as ‘Ali ibn Abi Talib, ‘Abdullah ibn Mas‘td, Mu‘adh 
ibn Jabal, Aba’d-Darda’, Ibn “Umar, Ibn ‘Abbas, Anas ibn 
Malik, Abi Hurayrah and Aba Sa‘id al-Khudri &. 

In this series Turath Publishing presents forty hadith on 
the importance of the family of the Prophet &, gathered 
by Hafiz Abi ‘Abdullah Muhammad ibn Ja‘far al-Kattani 
(d. 1345/1927). The Hafiz was from Morocco (b. 1273 Au) 


where he acquired his first education in the din, later travel- 


ling a great deal and living in Syria, the Hijaz and other 
places, where he studied with, and himself taught, many of 
the leading scholars. He specialised in study of hadith but 
also mastered the other sciences including the figh of the four 
madhhabs. He was very involved in the political processes of 
the time including the struggle against the colonial powers, 
and was a great support to the legitimate Muslim rulers such 
as the Moroccan and Ottoman Sultans. 


After an introduction in which he outlines the signifi- 
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cance of the matter, stating the @yat on the subject, Shaykh 
al-Kattani presents a representative selection of hadith that 
show the importance of love of the family of the Prophet #. 

It has been our task to supplement his work to show the 
provenance (/akhri) of the hadith in the major collections, for 
often the same text is cited in even more works than the au- 
thor’s citation. Moreover, we provide the vowelling (tashkil) 
for the Arabic, and commentaries on the hadith themselves 
or on unusual words in them, where such exist. 

The result is that the Arabic texts and the translations 
are the original work of the Shaykh al-Kattani and any com- 
mentary and all the work in the footnotes is the work of the 
translator and editors. May Allah accept it all and may He 
reward Shaykh al-Kattani for this luminous book. Amin. 

It is hoped that through acquainting readers with the 
sayings of the Prophet &, the translator, editor, and publish- 
er and everyone who made this series possible is included in 


the hadith “whoever memorises forty hadith. . . .” 


YaHyYA BATHA 
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INTRODUCTION 


N THE NAME OF Allah, the All-Merciful, the Most 

las J praise you O Allah for Your benevo- 
lence. 1 ask for blessings upo® Your Prophet and Messenger, 
the Guide to Your bounty and blessings, and upon his family 
and Companions as long as the creatures and the angels do 
or do not glorify their Lord. 

The Imam, the knowledgeable active Hafiz, Shaykh al- 


Islam Aba ‘Abdullah Muhammad ibn Jafar al-Kattani al- 


Hasani said: 

Know that when Allah Most High especially chose His 
Prophet & over all of creation and distinguished him with 
all the unique attributes, privileges’ and miraculous powers,” 


through His blessing He gave his descendants a high rank, 


1 al-Qadi ‘lyad, ash-Shifa’ bi-Ta‘rif Hugiig al Mustafa, vol.1, pp-149-213- 


2 For which see as-Suyati, Ahasa’ts al Kubra,vol.2, pp.186~187. 
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elevated the position of those related to and dependent on 
him, made love for him a serious matter for all creation’ and 
made it an obligation to love his entire family and progeny, 


Because of this He made it incumbent on all Muslims 


to know their noble status, to talk about them with honour, — 


love, graciousness and respect, to have utmost love them for — 


the sake of Allah, to vigilantly protect his sanctity & through _ 


them, to come to know them with all forms of reverence and 


goodness, to do the utmost possible in fulfilling their rights, _ 


wishes and demands, to help them in pursuing their aims, 


: 
| 
a 


to seek to draw closer to Allah Most High through them — 


in times of adversity and to seek intercession on account of — 


their high rank when afflicted by distress and difficulty. 


All this is in order to be safe from the humiliating torment — 


and to enter into the protection of Allah and His trustworthy 
Messenger, so that the clouds of mercies will spread over 


one and the gifts of good and blessings waft over one from _ 


the presence of Prophethood. The cause of all good: is love 
and respect for them and the cause of all evil and disobedi- 
ence is opposing them and treating them harshly. Whoever 
helps them then that is done for the sake of the Messenger of 
Allah & and whoever opposes them opposes them because 


3 al-Qadi ‘Iyad, ash-Shifa’, vol.2, pp.381-393. 
4 al-Qadi ‘Iyad, ash-Shifa’, vol.2, pp.406-411. 
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of him. Whoever loves them for the sake of Allah loves Allah 
and the Messenger and whoever hates them hates them both 
and is denied the answer [to his prayers]. 

The ‘uama@ have mentioned that love for the Prophet’s 
household is a reason for homes being increased and filled 
with good, and enmity towards them is a reason for their 
destruction and lack of blessing. Hence it is said: “If a house 
shows them enmity it will be destroyed, and if a dog barks at 
them it will be afflicted with the scab.” 

The blessings of Allah Most High do not increase on a 
person without them increasing in love and reverence for 
them and the blessings of Allah do not diminish on someone 
except that he increases in enmity and contempt for them. 
Therefore, respect for [the Prophet’s household] is found 
only in the book of the Qutb or the Siddiq and its opposite 
found in those of the open wrongdoer, disbeliever or heretic. 

From true experience and affirmed sound principles 
[it is known that] anyone who speaks about the Prophet’s 
household with love and honour always earns acceptance 
and help and the one who does the opposite of that receives 
nothing but shame, contempt and humiliation. 

The ‘Arif al-Fasi in his marginal notes on the Sahih states: 
‘It is known by experience (a/-istigra’) that hurting [the house- 
hold of the Prophet] is met with punishment in this world 

“and the punishment of the hereafter is worse.” (13:34) 
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The noteworthy scholar Ibn Zikri said: “A person’s good 
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to violate their sanctity, or to dare to slander and defame : 
anything related to their genealogy even if they are harsh, | 


| 


and blessing will endure as long as he has the best conduet 
towards them and makes them happy.” 
The noteworthy scholar Sayyid Muhammad al-Bannanj — 


the Elder, in one of his responses, says: “No one is permitted — 


disobedient, and continually display bad character. The 
people of experience have stated that the cause of a sound 
state of affairs is supporting and following them, and the op- 
posite is caused by acting carelessly and showing enmity to 
them or doing anything that would hurt them.” 

Any country that establishes their rights® will send it 


trials and tribulations by removing the ruler and replac 


ing him with a ruler who does not believe in the Day of his — 


Reckoning. 


It is said that a rational person ought to be on guard { 


against three things: negligently falling into acts of disobedi- 


ence and shamelessness; wronging and harming people; and — 


the greatest calamity: rending anything to do with the sanctity 
of the Messenger of Allah & and neglecting to respect those 
who are connected to him such as his noble descendants and 


others, for this “does not spare and does not ease up.” (74:28) 


5 i.¢. what is properly due and owed to the Prophet’s household &. 
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It is also said: “If it is a duty to respect, provide care for 
and show the best of conduct to the children of the righteous 
(as-sulaha’), which is based on the saying of Allah, exalted is 
He, (“his parents were righteous”)°, what then of the chil- 
dren of Allah’s intimate friends (a/-awliya’), the martyrs (ash- 
shuhada), the utterly truthful (as-szddigin), the prophets and 
messengers? And what then of the children of the Master of 
the Messengers, the Best of all of Allah’s creation? 

Ibn as-Sakkak mentions in his book Nush muliik al-Islam 
that: “People of the early right-acting generation (salaf as- 
salih)—such as Malik and his like—used to know some of the 
noble descendants (al-ashraf) of the Prophet & in their time 
and would emphasise the relation between them and extract 
a promise from them to intercede for them in the Hereafter 
and not forsake them on that most severe of days.” 


The Eagerness of the Companions :» to Honour 
and Love the Household of the Prophet & 


Sayyiduna Abi Bakr as-Siddiq # had great love and respect 
for them and their nobility. He loved them and maintained 
close ties with them saying—as al-Bukhari narrates on the 
authority of “A’ishah 4—“The close kin of the Messenger 
of Allah & are dearer in relation to me than my own.” Aba 


6 Sarat al-Kahf: 82. 
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Bakr would also advise others concerning them, saying— 
as is also found in al-Bukhari in the hadith of Ibn ‘Umar 
#—“Be vigilantly on the outlook for Muhammad # in the 
people of his house” meaning “protect them, do not harm or 
hurt them and do not behave irreverently towards them.” 
Its meaning is also said to be “witness him amongst them”, 
because the part is from the whole (al-juz’ min al-kull). 

Similarly, Sayyiduna “Umar ibn al-Khattab % used to 
have the utmost love and respect for them. He would also 
seek rain by means of them when famine afflicted people? 
If he was mounted, he would dismount from his horse when 
al-Abbas 2 passed by him, out of respect for him, saying: 
“The uncle of the Messenger of Allah &.”9 


He # also married Umm Kulthiim # the daughter of 


4 From al-Hafiz Ibn Hajar al-‘Asqalant’s Fath al-Bari, vol.2, p.1683 (hadith 
no.3716). 

8 See Ahmad, Fada’t/ as-Sahabah, vol. 2, p.g37 and Ibn Hajar al-‘Asqalant 
Fath al-Bari, vol. 2, p.4.97 for some instances of this. In as-Suyatt’s Tarikh al-Khulafi’ 
p.17 he states; “In the seventeenth year [of the Hijrah], “Umar extended th 
Prophet’s mosque and there was a famine in the Hijaz in a year called the ‘yearaf 
Ashes’ (@m ar-ramadah). “Umar sought rain (istasga ‘Umar) for the people through 
al“Abbas {ibn “Abd al-Muttalib]. Ibn Sa‘d narrates from an-Niyar al-Aslani 
that when [Umar] came out to seek rain, he came out wearing the cloak of the 
Messenger of Allah &. Ibn ‘Awn reports that: “Umar took the hand of al“Abbis 
and raised it up high saying: ‘O Allah we seek a means to You through the unce 
of Your Prophet, to ask that You drive the drought (mah!) away from us and send 
down the rain.’”” 

g That is, “Umar # would not call al-‘Abbas by his name because he was 
the uncle of the Prophet &. 
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Fatimah # out of desire and love to be related by marriage 
to the Prophet & and his family, and he gave her 40,000 
dirhams in dowry. When ‘Ali initially objected to his mar- 
riage with her and said: “I have restricted my daughters [to 
marrying] from the children of Ja‘far.” (“Umar said], “Marry 
her to me, for I swear by Allah I am more watchful over her 
honour than any man on the face of the earth.” 

Such was the state of all of the Companions # in re- 
specting, loving, honouring and behaving towards them 
[the Prophet’s household]. They would love, respect and 
honour them and put them before their own family and kin, 
even before their own selves out of love for the Messenger 
of Allah #&. They would urge and strongly advise others to 
do the same, so much so that it is reported that Ibn Mas‘td 
# said: “Love for Muhammad’s household is better than 
worshipping for a year and whoever dies upon that will enter 
the Garden.”” 

It was also reported from al-A‘mash that ‘Atiyah al“‘Arji 
said: “Jabir ibn ‘Abdullah said to me: “Atiyah, remember 
my advice. I have not seen you accompany me on any of my 
journeys but this one. Love the household of Muhammad 
and those who love [them] even if it leads you into wrongdo- 


ing and mistakes, and show enmity to those who show en- 


10 See Ibn Taymiyyah’s discussion of this in Minhaj as-Sunnah, vol.5, p.37- 
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mity to Muhammad’s household even if he fasts and prays 


bB >) 


at night. 


The Love of the Salaf and their high Esteem for 
the Noble Household of the Prophet & 


; 


The Followers as well as the rest of the right-acting first | 


generations, the later generations, the scholars, aw/iya’ and 


salihin followed this very same path [of the Companions}, 


Many reports have been narrated about their extreme love, - 


respect and honour for them as well as their advising others 
to do the same. 

Whenever any member of the Prophet’s household 
came to Umar ibn ‘Abd al-‘Aziz, even if they were young, 
he would get up from his gathering and meet them, see to 
all their needs and would say to one of them: “Tf you need 


anything, write to me and send a message. I feel embar 
rassed before Allah that He should see you at my door™ 


He also said: “There is no household upon the face of this 


earth dearer to me than you. You all are dearer to me than 


my own household.” He would also ask for their intercession 


in the wide open spaces of the Rising and for them not to 


overlook him during those extremities. And he said, “Every 


1 Out of the fact that they were at his door asking and he was unable to be 
a good host to a member of the Prophet’s household. 
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member of the descendants of Hashim will intercede on the 
Day of Rising.” 

Al-Khatib narrated that whenever an elder or a young 
person from Quraysh or the Ashraf would come to Ahmad 
ibn Hanbal, he would put them before himself and would 
walk out behind them. 

Abi Hanifah had the utmost respect for the house of the 
Prophet and would seek closeness to Allah, exalted is He, by 
spending on those of them who made their lineage known 
as well as those who concealed it, such that it is said he once 
gave 12,000 dirhams to someone who concealed it and was 
urging his companions to do the same. 

Ash-Shafit would have the utmost trust in and love for 
them as he was one of them (min shiatihim)* and the Khawarij 
would accuse him, out of envy and enmity, of being one of 
the Rawafidah, to which ash-Shafil would say: 


O mounted one, stop at al-Muhassab at Mina 
And rejoice in the one who is tranquil at its Khayf and the 
one who is energetic 
In the fore-dawn when the hajjis pour forth to Mina 
A pouring forth like the clash of the overflowing Gulf 


12 i.e. Imam ash-Shafiil was from the family of the Prophet & through al- 
Muttalib. See Aba Nu‘aym, Hilyat al-awltya’, vol.g, pp.71-172; an-Nawawi, Tahdhib 
al-asma’ wa'l-lughat, vol.1, pp.44-67; adh-Dhahabi, Siyar a‘lam an-nubala’, vol.8, 
PP.377-423 and as-Subki, Jabagat ash-Shafi'tyyat al-kubra, vol.2, pp.133-134)- 
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If love of the family of Muhammad is shf‘ism (ra/d), 


Then let both jinn and mankind bear witness that I ama 


Shri (rafidz) } 


In his Hilyat [al-Awliya’] Abi Nu‘aym shows that some — 


people accused him of being Shri due to his love for the 


Prophet’s household to which he replied: 


I continued in concealment until it was as if I 
Was dumb to return an answer to the questioners about you 
In order for me and you to be safe from the words of the critics. 


You are safe, and is any area of the people safe? 


As for our Imam Malik, he had the greatest respect and 


the utmost love for them. He was one of their adherents and 
was of those who gave them preference to others and would 
affirm their excellence and virtues. It is sufficient to cite one 
example of [Malik’s] extreme love and respect. When Jafar 
ibn Sulayman al-‘Abbasi beat him when he was held by al 
Mansiar, and he came by him for him to take retaliation 
from him. [Malik] said: “I seek refuge in Allah! By Allah! 
When the whip was lifted from my body I did not oppose 
him because of his kinship with the Messenger of Allah &” 


It was also said that when Malik was beaten he was carried 


out unconscious and when he came to, he said to the people 


who came to him: “I call you to witness that I hold noth- 
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ing against my aggressor”. The next day he said: “I feared 
I would die yesterday and meet the Prophet & ashamed 
that one of his household might enter Hellfire on account 
of me.” 


Some of the Qur’anic verses indicating the Excellence of 
the Prophet’s &% Household and their Explanation 


Ibn as-Sakkak and other scholars have mentioned some 
of the evidences drawn from the Qur’an and hadith texts 
which regard Allah, exalted is He, has having conferred a 
greatness on the Prophet’s household that cannot be fully 
described, understood, known or defined. It was something 
pre-existent in the All-Encompassing Knowledge of Allah 
for which it is impossible to give due thanks. 

We will mention here some of the Qur’anic verses and 
hadith of the Prophet that indicate the excellence and merits 
[of the Prophet’s household], that exhort us to love them 
and honour them and warn us against showing hatred and 
enmity towards them. We say: 

1. Allah, exalted is He, has said: “Allah only desires to 


remove all impurity from you, People of the House,’ and 


13 In the Shifa’ it states: “When the verse ‘Allah only desires to remove all 
impurity from you, People of the House, and to purify you completely’ was re- 
vealed, “Umar ibn Abi Salamah said: ‘It was revealed in Umm Salamah’s house. 
[The Prophet & summoned] Fatimah, Hasan and Husayn # and wrapped them 
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to purify you completely.” Regarding this noble verse, the 
scholars say that it is the source of their prophetic excel: 
lence as it draws attention to something unique about them 
by commencing with the particle “mnamaé—only” to de- 
note Allah’s specific intention to remove any impurity from 
them—which [here means] sin (ithm) or doubt in what they 
ought to have belief in (ash-shakk fima al-iman hihi) —as well 
as to purify them of any blameworthy characteristics and 
states. The verse closes with a verbal noun (masdar) which 
is the word “tathiran”® in order to emphasise their attain- 
ment of the highest degree of this purification and to remove 
the possibility of any shortcomings in it. The indefinite nz 
ture of the noun (‘anwin) suggests veneration, abundance 
and admiration, and that this act of purification is no ord: 
nary one. 

2. Allah, exalted is He, says: “Say: “I do not ask you for 


any wage for this (meaning: conveying the Message and i- 


in a garment and ‘Ali 4 was behind him. He then said: “O Allah! These are 
the people of my house so remove all impurity from them and thoroughly punly 
them!” See al-Qadi ‘Iyad, ash-Shifa’, vol.2, p.407. For the narrations, see Ahmadi 
the Musnad, 4/107, 6/292 and 403; at-Tabarant in his a/-Mujam al-kabir, vol.9, pi 
and Ibn Kathir in al-Bidayah wa’n-nthayah, vol.8, p.35. 
14 Sarat al-Ahzab:33. 
15 See Ibn Juzayy al-Kalbi, at-Tashil li-‘uliim at-tanzil, vol.3, pp.2g8-299. 
16 The effect of the verbal noun in conjunction with the verb “to purify" 
literally “to purify you with a purification” but is rendered more correctly in the 
translation by the word “completely”. 
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structing others with the Guidance)? except for you to love 
the near of kin.’”® 

Ibn ‘Abbas said [the verse] means “except that you show 
love to my kinsfolk and bear me in mind when dealing with 
them” i.e. through maintaining a connection with them, mak- 
ing them happy and showing respect and reverence to them. 

Others, including Ibn al-Mundhir, Ibn Abi Hatim and 
Ibn Marduwayh in their commentaries as well as Ahmad, 
at-Tabarani in [al-Mujam] al-Kabir and al-Hakim in al-Mus- 
tadrak, all relate from Ibn ‘Abbas that when this verse was re- 
vealed, they [the Companions] asked: ‘Messenger of Allah, 
who are your kinsfolk (garabatuka) whom we have been or- 
dered to love?’ [The Prophet &] replied: “‘Ali, Fatimah and 
their two sons” and in another wording, “their children”.?° 

Abi ash-Shaykh and others narrated that ‘Ali # said: 
“There is an @yah about us the family of Muhammad: none 


but a believer shows love for us.” 


3. Allah, exalted is He, says: “If anyone does a good ac- 
tion, We will increase the good of it for him.” It is narrated 


that al-Hasan ibn ‘Ali said: “‘Doing a good action’ means 


17 Imam al-Kattani’s parenthesis. 

18 Sarat ash-Shiira:23. 

ig Cf, at-Tabari, al-Jami‘ al-bayan, vol.25, pp.15-18. 

20 See Ibn Hajar al-‘Asqalani, Fath al-Bari, vol.8, p.427; al-Haythami, 
Majma' az-zawa'id, vol.7, p.106 and Ibn Taymiyyah, Minhaj as-Sunnah, vol.7, p.95. 

ai Sirat ash-Shora: 23. See Ibn Juzay al-Kalbt, at-Tashil, vol.4, pp.381-382. 
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Al-Arba‘in 


loving the Prophet’s household.” And ash-Sha‘bi narrated 
that Ibn ‘Abbas said: “the word ‘al-hasanah’ means love for 


Muhammad’s family &.” 


4. Allah, exalted is He, says: “And stop them for they ! 


are to be questioned”.” Al-Wahidi says in his commentary; 
“it means [questioned regarding] the protection and support 
for ‘Ali and the Prophet’s household as was mentioned.” 

5. Allah, exalted is He, says: “Hold fast to the rope of 
Allah all together.”*? Ath-Tha‘labi reports that al-Ja'far as 
Sadig said: “We are the rope of Allah.” 

6. Allah, exalted is He, says: “Or do they in fact eny 
the people for the bounty Allah has granted them?” Itis 
reported that Muhammad al-Baqir said: “By Allah, the 
Prophet’s household are the people.” 

4. Allah, exalted is He, says: “Peace be upon the family 
of Yasin.”*5 It has been reported from Ibn ‘Abbas that what 
is meant is: ‘Peace be upon the family of Muhammad’. Al 
Kalbi mentions the same.” 

8. Allah, exalted is He, says: “Allah is Ever-Forgiving 
Ever-Thankful.””” Al-Qurtubi 


and others transmit 4 


22 Sorat as-Saffat 24 

23 Sorat Ali ‘Imran:103. 

24 Sorat an-Nisa’:54. 

25 Strat as-Saffat-130. 

26 In at-Tashil, vol.4, pp.34-35. 

27 Strat ash-Shiira: 23. This is the last part of the dyah that has been cited 
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Introduction 


statement from as-Suddi: “Oft-Forgiving of the sins of 
Muhammad’s household and Ever-Thankful for their good 
deeds.””* 

g. Allah, exalted is He, says: “Those who perform good 
actions will receive better than them and will be safe that 
Day from terror. Those who perform bad actions will be 
flung head first into the Fire.”*? Some of the commentators 
say that the meaning of “a good deed” here is love of the 
Prophet’s household and “an evil deed” is hatred for them. 

One of them has said, based on this commentary: “Shall 
linform you of a good along with which an act of disobedi- 
ence does no harm?” Someone asked him: “What is it? May 
Allah have mercy on you.” He replied: “Loving the Prophet’s 
household.” He asked again: “Shall I inform you of an evil 
along with which an act of obedience will not benefit?” He 
was asked, “What is it?” He replied, “Hating them.” 


several times already, and which is: “Say: ‘I do not ask you for any wage for this —except 
Jor you to love your near of kin. If anyone does a good action, We will increase the good of it for 
him. Allah is Ever-Forgiving, Ever-Thankful.’” 

28 Al-Qurtubi, al-Jami‘ li-ahkam al-Qur’an, vol.16, p.24. 

29 Strat an-Naml: 89-go. 
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Al-Arbain 


On the Duty of Loving the Noble Family 


of the Prophet Muhammad 


« 


RONAN 
wave) 


Hadith 1 


Ahmad reported in his Musnad, al-Hakim in al-Kuna, Abu 
Noe in ad-Dalail° Tbn ‘Asakir in his Tarikh and at- 
Tabarani in [al-Mujam| al-Awsat® as well as others, fall] on 
te authority of ‘A’ishah @ in marfu form that [the Prophet 
& said]: 
‘ © fee ier 1 -- 155 8 a I o%c cans “a 
5 dl i Gi jbeas Yayles 35 YI Clb Op pe os JL 
RCE erie 1s5 aN 2 ies ook eal 
piel oi lesley lg ln yl ony dees je asl 


ese das 
Jibril said to me, “I have turned the world upside 
down east and west but I have not found a man 
more excellent than Muhammad and I have turned 


the world upside down east and west but I have not 


30 al-Bayhaqt's Dala’il an-nubiwwah, p-176 from where the wording of the 
hadith is taken. 


31 See al-Mujam al-awsat, vol.4, pp.373-374, no.6285. 
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ALArba‘in Muhammad al-Kattani 


Hadith 2 


found any descendants of an ancestor more excel- 
lent than Bani Hashim.” Muslim®s and at-Tirmidhi®® reported on the authority of 
Wathilah ibn al-Asqa’ @ in marfii° form that [the Prophet 


8B said]: 
BS GS Ahly fetes] 5 3 Sls choi wi gy 


ob is Seba ES 4 tye alasls 
Allah chose Bani Kinanah” from the descendents 
of Ismail, then chose Quraysh from Bani Kinanah, 
then chose Bani Hashim from Quraysh and then 
chose me from among Bani Hashim. 


Al-Mun4w¥?® said: “Al-Hakim said, “He only went around the earth 
looking for pure, clear purified souls with excellent qualities of 
character. He didn’t look at [their] actions for they were people of 
jatultyyah but he looked at their character. He found good amongs 
them, and among the real jewels found great disparity.’ Note: Ibn 
‘Arabi said, “One of the particular things about the Prophet & is that 
he was sent to a people who cared for nothing but showing hospital 


ity to guests, slaughtering camels, perpetual wars and spilling blood, 
for which they praised themselves and were praised by others. But 


it is hidden from no-one that the Arabs were superior to the non- 
This hadith has many different chains but I have brought them to- 


gether. In Nazm ad-Durar, v10,14, al-Biqa'l said: “The ‘ulama’ say 
this is because good lineage means good character, good character 
means purity of heart, purity of heart allows one to grasp knowledge 


Arabs in their generosity, bravery and loyalty. There were brave and 
generous non-Arabs but they were few, and there were mean and 
cowardly Arabs too but they were few.’ [In sum] the apparent mear- 
ing is that he #8 saw no-one more deserving of honour than the 
Prophet # and Bani Hashim.” 

Al-Hafiz Ibn Hajar [al-‘Asqalani] said: “The signs of authentic 


ity are apparent in this text.”5+ 


and sciences and with the comprehension of these, high degrees in 
the world and the next life are reached.” 


An-Nawaw?® said: “Our companions have taken this as a proof 


35 See Muslim, no.2276. 
36 at-Tirmidhi, no.3606. 
37 The Canaanites are Kan‘an not Kinanah. The former are related to the 
Phoenicians. Kinanah are authentic Arabs descended from ‘Adnan. 
38 Cf. also Ibn ‘Abd al-Barr, al-Jst#@b, vol.1, p.g4 and al-Iraqi’s Mahajat 
al-gurb, p.77. 
39 Sharh Sahih Muslim. 


32 See as well, al-Haythamt’s Majma‘ az-zawd'id, vol.8, p.220. 
33 Fayd al-Qadir (v4, 654) 
34 Ibn Hajar al-‘Asqalant, al-Amaili al-mutallagah, p.72. 
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Al-Arbain Muhammad al-Kattani 


Hadith 2 
found any descendants of an ancestor more excel- 


lent than Bana Hashim.” Muslim®> and at-Tirmidhi*® reported on the authority of 


Wathilah ibn al-Asqa‘ 4 in marfi° form that [the Prophet 
® said]: 


Gs ls Abols flit) Ss i Sts ths 2) al 5! 


Chew sibs! Se HP bs Abo 
Allah chose Bani Kinanah” from the descendents 
of Isma‘ll, then chose Quraysh from Bani Kinanah, 
then chose Bana Hashim from Quraysh and then 
chose me from among Bani Hashim. 


Al-Munaw?s said: “Al-Hakim said, ‘He only went around the earth 
looking for pure, clear purified souls with excellent qualities of 
character. He didn’t look at [their] actions for they were people of 
jahiltyyah but he looked at their character. He found good amongst 
them, and among the real jewels found great disparity.’ Note: Ibn 
‘Arabi said, “One of the particular things about the Prophet & is that 
he was sent to a people who cared for nothing but showing hospital- 
ity to guests, slaughtering camels, perpetual wars and spilling blood, 
for which they praised themselves and were praised by others. But 


it is hidden from no-one that the Arabs were superior to the non 


This hadith has many different chains but I have brought them to- 
gether.” In Nazm ad-Durar, v10,14, al-Biqa‘l said: “The ‘ulamd’ say 
this is because good lineage means good character, good character 
means purity of heart, purity of heart allows one to grasp knowledge 


and sciences and with the comprehension of these, high degrees in 


Arabs in their generosity, bravery and loyalty. There were brave and 
generous non-Arabs but they were few, and there were mean and 
cowardly Arabs too but they were few.’ [In sum] the apparent mean 
ing is that he #1 saw no-one more deserving of honour than the ~ 
Prophet & and Bani Hashim.” 


____ the world and the next life are reached.” 
Al-Hafiz Ibn Hajar [al-‘Asqalani] said: “The signs of authentic 


; exe An-Nawaw? said: “Our companions have taken this as a proof 
ity are apparent in this text.” 


35 See Muslim, no.2276. 
36 at-Tirmidh!, no.3606. 
37 The Canaanites are Kan‘an not Kinanah. The former are related to the 
Phoenicians. Kinanah are authentic Arabs descended from ‘Adnan. 
32 See as well, al-Haythamt’s Majma’ az-zawa'id, vol.8, p.220. ; 38 Cf also Ibn ‘Abd al-Barr, al-Jstr'ab, vol.1, p.134 and al“Traqi’s Mahajat 
33 Fayd al-Qadir (v4, 654) “nat, PTI, 
34 Ibn Hajar al-‘Asqalanl, a/-Amali al-mutallagah, p.72. 39, Sharh Sahih Muslim. 
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Al-Arba‘in 


Muhammad al-Kattanit 
that other tribes are not equal to Quraysh, and that other tribes aa 


not equal to Band Hashim except Bani Muttalib, for they are acty, 
ally one and the same as he (the Prophet &) made clear in the sound 
hadith, and Allah knows best.” 


<a created from the same clay I was. So 

_ woe onto those who deny their excellence! Whoever 
* Jowes them, Allah will love him and whoever shows 
"hatred towards them Allah will hate him.” 


Hadith 3 ASS 

Oe ee AG AT CT BE ees 
Al-Hakim* and Ibn ‘Asakir both reported on the authority : ag he abl sl Y! ot) O55 ize el is JS 
of Jabir ibn ‘Abdullah # in marfiu‘ form that [he heard the : - ee “3% 
Prophet & say]: | 

___ Allsons of a mother have a group of paternal male 

S5 UG LG 555 YG ye re cae 8A ws ns) i) ____ relatives on whom they depend, except for the two 

elt Ayah $ * ts Pee . sons of Fatimah, for J am their guardian friend and 
enteall bs ie eta ‘ire “ey heae th 


{stand in place of] their paternal male relatives. 
A freA ar eel ea persed fe Bi 
(AAA 89 NO hah 
Indeed, every descendant of a father has a group 


7 


of paternal male relatives they depend upon ex- 
cept the children of Fatimah. I am their protector 


- e g i es 2. One’s close relatives; 3. The tribe of al-Muttalib; 4. Quraysh; 

and helper and they are my close relatives (‘rah), Gaiety ef is Prope m; 6 The progeny of the Prophet B (dhurreta 
__7, Those to whom Zakat is not permitted; 8. A band or group of people (raft) and 
~g. One's offspring and descendants (nas!). See ‘Ali al-Qari, Mirgat al-mafatih, vol.5, 
Jets cf. Mirat al-mafatih, vol, pp.445-446 of al-Mubarakfari, both 
~ commentaries of at-Tabrizi’s Mishkat al-masabih. 

fe ‘ 43 ‘The statement “Whoever loves them, Allah will love him and whoever 
show ; hatred towards them Allah will hate him” is found regarding the Ansar 
and the Companions of the Prophet more famously. See for example al-Bukhart, 
 n0.8783;Muslim, no. 75; Ahmad, Musnad, 4/293; at-Tirmidhi, no.3862; al-Bayhaqi, 
Shab al-imézn, vol. 2, p.657; al-“Iraqi in Mahayjat al-gurb, pp.251 and 254; Ibn ‘Asakir, 

Mons shit vol.i, p.75 and al-Haythami, Majma‘ az-zawa’id, vol.10, p.42. 


40 al-Mustadrak ‘ala as-Sahihayn, vol.3, p., 10.4770. 

41 The original text “inna li kulli nabiyyin—Every prophet” was seriously 
problematic, since: 1. It is contradicted by the narration to be found in al-Hakim’s 
Mustradrak, and it doesn’t make sense, as it says “Every prophet . . . except for 
Fatimah’s two sons”. As-Suyut! said in Jam‘ al-jawami‘ that Ibn ‘Asakir narrated it 
from al-Hakim and then on from Jabir 4, therefore the text of the copy we havels 
wrong, and is almost certainly a copyist’s error. The text of the hadith as we har 
given it is from as-Suyiiti. 

42 The word ‘rah can take several meanings such as: 1, A child froma 
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Al-Arba‘in 


Muhammad al-Katiani 


Hadith 4 understanding and knowledge. So woe onto those 


of my ummah who deny their excellence and who 
severe links with me by them! Allah will not grant 
them my intercession.” 


Abu Nu‘aym reported in al-Hilyat [ al-Awltya’}# and ar-Rafi' 
on the authority of Ibn ‘Abbas ¢ in marfi‘ form that {the 
Prophet & said]: 


-2e- IS Fate 
. 


gb Kay gs Sh BE HN 
Fi PL EG 5 IS oats Ue i eg 
ceed 815355 Zab be LAE 23 Alb ty 

polis i iil 


Whoever would be pleased to live my life, die my 
death and dwell in the Garden of Eden prepared 


Abii Nu‘aym said: Those who realise the rank of the ‘rah as guard- 
ian friends are dry-lipped people*®, who spread out their foreheads 
[in prostration on the earth], who are humble in their transient 
selves, separating themselves from the transgressors that prefer the 
world. They are the ones who have left all comforts, abstaining from 
sensual pleasures and different kinds of food and drink, treading 
the path of the messengers, the aw/iya’ from the utterly true ones 
(siddigin). They have shunned the transient and ephemeral and set 
their hearts on the increasing and the everlasting in the neighbour- 
hood of the Outstandingly Generous Bestower of Blessings, the 


by my Lord, must support “Ali after me and sup- 
LSS es : Master of powers and gifts. 


port those who support him and follow my house- 
hold after me.** They are my close relatives (‘trah) 


created from the very clay I was, inheriting my Hadith 5 


Al-Bawardi, Ibn ‘Adi‘? and al-Bayhagi— in ash-Shu‘ab*®* —re- 
port on the authority of ‘Ali 4 in marfi form that [the 
Prophet remarked]: 


44 AHiilyat al-awliya’, vol.1, p.128. 

45 The meaning up to here is further confirmed in narrations elsewhere. Se 
for example, Bukhari, Tarikh al-kabir, vol.1, pp.1g3 and 375; Tirmidht, no.371g (¢ 
with Ibn al-‘Arabi’s ‘Aridat al-ahwadhi, vol.7, p.159); an-Nasa’l, Khasa'ts ‘Ali th Mt 
Talib, no.77; Ahmad, Musnad, 4/370; al-Hakim, al-Mustadrak, vol.3, pp.10g-110; Iba 
Abt ‘Asim, Aitab as-sunnah, no.1367-1368; al-Bazzar, al-Bahr az-zukhar, vol.2, p.133;a 
Tabarant, al-Mu‘am al-awsat, no.4968; al-Khattb, Tarikh Baghdad, vol.3, p.g4, vol8, 
p.284; an-Nawawi, al-Manthurat, p.289; Abo Nu‘aym, Hilyat al-Awltya’, vol.4, p.2b% 
well as vol.5, p.399 and finally cf. al-Haythami, Majma‘ az-zawa'id, vol.g, p.104- 


46 The description emphasises their zuAd. 
47 Inal-Kamil fi ‘d-du'afa’, 4:155. See also adh-Dhahabi, Mizdn al-i‘tidal, vol.2, 
poo and Ibn al-Qaysarani, Dhakhirat al-huffiz, vol.4, p.2405. 
48 Al-Bayhaqi, Shu‘ab al-iman, vol.2, p.232, no.1614. 
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Muhammad al-Kattani 


Hadith 4 understanding and knowledge. So woe onto those 


of my ummah who deny their excellence and who 
severe links with me by them! Allah will not grant 


Abu Nu‘aym reported in al-Hilyat [al-Awliya’}# and ar-Rafi; 
on the authority of Ibn ‘Abbas # in marfi‘ form that [the 


Prophet & said]: them my intercession.” 


DR et ee he ae ~ Pe 07 AS ie ‘ e “a. : ae 7 
is a> poms 9 oles S g035 se s5 Ol nee i Abi Nu‘aym said: Those who realise the rank of the ‘rah as guard 


oo ah ds 35 USS cas 3 He Ii Syed 
sree 4 ig - ' AA be $o7 NU 
cele set Is553 sb oe | sale Cee, ve (Ste oy 
Fee acy | tee hte econ 
Y ccclee wet Getblal al oe pees Get UG 
Whoever would be pleased to live my life, die my 
death and dwell in the Garden of Eden prepared 


ian friends are dry-lipped people*®, who spread out their foreheads 
[in prostration on the earth], who are humble in their transient 
selves, separating themselves from the transgressors that prefer the 
world. They are the ones who have left all comforts, abstaining from 
sensual pleasures and different kinds of food and drink, treading 
the path of the messengers, the aw/tya’ from the utterly true ones 
(siddigin). They have shunned the transient and ephemeral and set 
their hearts on the increasing and the everlasting in the neighbour- 
by my Lord, must support ‘Ali after me and sup- hood of the Outstandingly Generous Bestower of Blessings, the 
port those who support him and follow my house- eecaeeers and Bus 
hold after me.*® They are my close relatives (‘ttrah) 


created from the very clay I was, inheriting my Hadith 5 


Al-Bawardi, Ibn ‘Adi*? and al-Bayhaqi—in ash-Shu'ab* —re- 
port on the authority of ‘Ali # in marfii° form that [the 
Prophet remarked]: 


44 Hilyat al-awliya’, vol.1, p.128. 

45 The meaning up to here is further confirmed in narrations elsewhere. Set 
for example, Bukhari, Tarikh al-kabir, vol.1, pp.1g3 and 375; Tirmidht, no.373(d 
with Ibn al-‘Arabi’s ‘Aridat al-ahwadhi, vol.7, p.159); an-Nasa’l, Khasa'ts Ali th Mi 
Talib, no.77; Ahmad, Musnad, 4/370; al-Hakim, al-Mustadrak, vol.3, pp.10g-110; Iba 
Abi ‘Asim, Aiab as-sunnah, no.1367-1368; al-Bazzar, al-Bahr az-zukhar, vol.2, p33 
Tabarani, al-Mujam al-awsat, no.4968; al-Khatib, Tarikh Baghdad, vol.3, p.g4, vol4, 
p-284; an-Nawawi, al-Manthurat, p.289; Abt Nu‘aym, Hilyat al-Awliya’, vol.4, p.268 
well as vol.5, p.399 and finally cf. al-Haythami, Majma‘ az-zawd'id, vol.g, p.10$- 


46 The description emphasises their zuhd. 

47 Inal-Kamil fi 'd-du'afa’, 4:155. See also adh-Dhahabt, Mizan al-i‘tidal, vol.a, 
poo and Ibn al-Qaysarant, DAakhirat al-huffiz, vol.4, p.2405. 

48 Al-Bayhaqi, Shu'ab al-iman, vol.2, p.232, no.1614. 
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Whoever does not recognise the worth of my close 


relatives ral the Ansal 
1 ‘ 1 
is |ascribed t¢ i( yr Urine 


crite, or |1s ascribed| t 


a man whose mother bore hu 


menstrual discharge 


not pe ad il wl l l \ l 
being superior to Aral ( 
early days of the U1 l I 


on this are tals 
knowledges concern thi ‘ I 
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last book in the language o AY 
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d the Arabs, then he 
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Muhammad al K atia? 


Hadith 6 


Ad-Daylami has reported in the Musnad a F; on thi 

authority of Aba Sa‘id [al-Khudri] in ma form that 

[the Prophet & said]: 

Caghee 213° fetac ser LRN ie Ls 

D(C ae Se ae LEA 3) RCSD ne RIT el 5S (dy 
At a a 


My household and the Ansar are my intimates 
(kirshi)® and the repository Ol my secrets aybati 

So accept from the one of them who does good 
and pass over [the wrongdoing of | the one who 


does bad.” 


Al-MubarakparP? said, “Though th 


‘so accept from them’) could refer to the last one mentioned (the 
49 Musnad al-Firdaws, vol.1, p.4.93 
50 See az-Zabidi, 74a al-Aris, vol.17, | 
51 See az-Zabidi, 7a al-Aris, vol.3, p.449 
52 Witha narration containing this wordings 
p.269 with a hasan isndd. See also Aba Ya‘la, !/ 1 ? 09 i258. ¢ 
at-Tirmidh!, no.3904 which ha 
tat opt lytly 6 gms els. pad Ws : lL L — 
My household are the repository 
the Ansar are my intimates, s ) pardon [the wror ) he one v d 
wrong of them and accept from the good I 
53 in Juhfat al-ahwadhi vi2, p 410 in commentary o1 ] 
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directly from Allah H 


1 threats and to und I 


tion and how it is conveved 
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Ad Daylami has re porte d in the 4 al-Fira on the 


authority of Aba Sa‘id Jal-Khudri n 7 
[the Prophet & said] 
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My household and the Ansar are my 
(karshi)° and the repository of my secrets (‘aybati 

So accept from the one of them who does exoyeye| 
and pass over [the wrongdoing of | the one who 
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does bad 


Al-Mubarakpiri® said, “Though th 


‘so accept from them’) could refer to the last one mentioned 


49 Musnad al-Firdaws, vol.1, p.493 

50 See az-Zabidi, 74 al-‘Aris, vol.17, p 

51 dee az-Zabidi, 7a al-Ariis, vol.3, p-449 
52 With anarration containing this wording iqi in Mah 
p.269 with a hasan isndd. See also Abt Ya‘la, Musna 9, nO.1358 
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AlL-Arba‘in Muhammad al-Kattani 


Ansar). a likelier « xplanatior is that it refers to the two different kind Hadith & 


of peopl L/al ¢ Ba tand the 17 ‘ 


At-Tabarani mentions in al/-Awsat5® on the authority of Abi 


Said al-Khudri in marfii‘ form that [the Prophet aid] 


Abii Ya‘la® has reported with a isnad on the authority Yer Ales 25 Es LES5 oy Typ Hot foes > JA Las | 
of Salamah ibn al-Akwa’ in marfu‘ form that [the Prophet Js152| Ss ila> wb She Ree = jl a ey rc s 
— The like of my household is that of Noah’s Ark; 
eo Ola = ia 9 sla AY “stl 2 So) whoever boarded it was saved and whoever stayed 


Tt f ety behind drowned. The likeness of my household 
i¢ Stars are a CauSt oft security or the sky § In- 


1: amongst you is that of the door of Hittah’ opened 
habitants and my household are a cause of security 2 eae 


to Bana Israil [which whoever entered was 
f 
OY MV wW77771a/2. 


forgiven]. 


It is related tl Sufyan il yuld express congratula- 
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let him join ties with my household and give them 
= Prophet & said]: 


oo —— A A 


Had 


n kh both reported on the 


: 
| 
) 


Whoever dies loving the household of Muhammad 


it t Sai <hnud!l n marfu form that [the dies a shahid and whoever dies hating the house- 
Prop . hold of Muhammad will not smell the fragrance 
, 6) ee of the Garden.” 
45055 4) teem * gem Se ool > SDH [rs 6 WII 
~ . -_ ’ . ,, *s 
o> Y9 old VU AU) Ree A Cp geste wo Ups oludy Had t} 
‘ 5 
et RN em 5 st 9 tp OL BN es > VS vicdw Abii Nu’aym reported on the authority of ‘Ali as a marfu 
[hree things a1 to Allah and whoever safe- that [the Prophet & said]: 
suards then ifeouard his din and his 
orldly affair nd whoever does not safeguard es 
tnem ilat ui neithe) ifeouard his worldly af- to ah! bayti - “my household”. See al-Mizzi, 7 til Ki 1.14, p.397 and 
: ) al-Haytham!, Majma‘ az-zawd td, vol.1, p.g3 and Pp 
| { T y= € . . & y 4 - . 
lairs nor his hereaite [ [Abu Sa‘id] asked: “What 124 Itmay be ath-Tha‘labl as the editor of az~-Zamakhshari r al-Kashshaf 
) ¥ | | : states a ce S10 ’ he dith cite ( ow 
are they?” He replied: “The sanctity of Islam, my | oe me Buchilonger version of the hadith ci 
125 Lengthier hadith in the same sense ar by al-Ourtubi in hi 
sanctity and that of my household | in discussion of the dyah, “Say: ‘I do 1 ¢ except l 
of near of kin.” (Surat ash-Shora 42:23) In it he cites h y fr r~Zamakhshar 
) among others. Ed. 
ve 126 See Ibn Taymiyya, Minhaj as-Sunnah, vol.5, pp.37 and 75 and Ibn Hajar 
es of kinship” as: al“Asgalant, al-Kafi ash-shaf, p.248 
: 
b2 


—_ 
— 
~~» 


’ 

t 

” 

> 
G 

‘ 
~~ 
ne 


As) das call cs \t-Tabarani reports in a/-Awsat’*9 that Jabir ib 
' 2 U 5 gh 9 Arend gi gs ANE AL Lo 4 | } 
yi Allal 
Lo 542 doLell @ 2 Ul ot > ~ 
| The Messenger of Allah & wa: 
khulbah and I he ard him Saying \ 
hatred towards my household, Allal | e him 
up as a Jew on the Day of Ri 
Had 
¥ ~~ OO Omanalg Aba Nu‘aym’”’ rey d on the 
So (La that [the Prophet | 
> a so 4) C3 3V r i 5 5 
i 


Whoever harms me through my 


id er harmed Allah. 


A/ Arh ti 
Hadith 41 
\t-Tabarani reports in al-Aa with a sahih tsnad on the 
| \| I form that (the Prophet 
+ pe, 
(Slew wl RMS yO jas 15 ee gt yan 
Ty ~ - ; 
Hatred of Bani Hashim and the Ansar is disbelief 
towards the Arabs is hypocrisy 
Hi Nf q 
Ibn Hil oth re ported in their sahil 
| } | m nis | be ( yk} al Mukhtarah on 
th K hud in marfu form that 
| } ) 
. p~ & ¢ at A oft 
yw), 8 AU 4A A>! oJ], 2) Laan J COND om (SUI 
> T: TA - » | . 
By Him in Whi hand is my soul, no one hates us, 
~ 1 al-Haythami, M 
A J 4 c u vers » ha i 
O \ nd he Bayt, but that Allah 
ne rir 
Se ¢ 
ele) 


: 
t 


Muhammad al-Kaittani 


the AAl al-Bayt, but that Allah will throw him down 


on his face in the Fire. 


The narrations on this subject are numerous without limit 
and I have cited only forty-two of them following an 
Nawawi's example.’s' 

It is stated in ad-Durr as-Sani [fi ba‘d man bi-Fas min a 


hasani)'*' that: 


The scholars from the muhaddithin and fug have clarified the 
need to act upon the verses, ahddith and prin iples of belief, that 
love for the household of the Prophet & is one of the individual 
duties ( furiid al-‘ayniyyah)—i.e. that which 1 


every Muslim. Hafiz Aba ‘Abdullah ibn Maz 


obligatory upon 
zuq in some of his 


responses [to certain questions 


said: “All Muslims agree upon 

the high respect accorded to the household of Muhammad & 

and no sincere believer with [true] belief opposes this. . .” 
Ash-Shihab Ibn Hajar al-Haytami in as-Sawda'tg al-muhrigah 


says; “It is known from the hadith that love for the household 


of the Prophet & is an obligation and that it is strenuously pro- 
—————[—[—$—$—$_ === ss 
130 Le. that of the Arbain of Imam an-Naw: ince the Im4m cites forty 


two hadith 
137 By ‘Abd as-Salam al-Qadiri 
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a 


Muhammad al-Katt 


the contract concerning him no! hono ir d 


ol the excerpt from the author of ad-D 


[he discussion regarding this noble topi: 


and people have written much on it. In 


to wnat |! 10 


tioned of it merely draws attention 


discussed before. And Allah knows bs 


Abi al-Layth Muhammad Hamzah al-Katt . 
writes; The aim has been completed, } 


2:27 on Thursday afternoon corr: 


I ] ] 


116 Hijri. Praise be to Allah and ble alutations 


upon His noble Messenger. 


500 


417 


{/ Arba 1? 
Muhammad al-Kattani 


hibite 1 i | ol { ioving them ish 
the contract concerning him nor honoured”? his rank End 
cle rl { | | B: 7NnaAWwI1 in how 2 
of the excerpt from the author of ad-Durr {a 
la I di | | i ) nt! obi { 
the religion. | Shaft e [the following lines) The discussion regarding this noble topic is extremely vast 
f f | 
| and people have written much on it. In what I have men 
| tioned of it merely draws attention to what has not been 
( ) / 
| discussed before. And Allah knows best. 
| AI 
i eU I ) ¥ ; 
: | Aba al-Layth Muhammad Hamzah al-Kattani al-Hasani 
i : a . 
| writes: The aim has been completed, praise be to Allah, at 
ei i rr . ' 
2:27 on Thursday afternoon orresponding to 15 of Satar 
' 
| 1416 Hijri. Praise be to Allah and blessings and salutations 
’ 
’ . 
Shavkl this and onthe | upon His noble Messenger. 
: 
ol I ell I nat ich he makes evident ) 
1 oth the ear and la ) 
ficou I entire nah and | 
particulal rt rophet between thi | 
Ive rT) | i hem based on what 
10 i relis ust t it incorporatior 
VVnoever hates thei nobi | 
part ( been mind | 
J) Vi f 
lah @ | os 
139 The text has ahalla but I suspect it might | 
: 
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“ An excellent work on an important subject which 
The virtues of Ahlu al-Bait is a subject which has been neglected in the last 


few decades; 1 thank the translator for his efforts and congratulate Turath 


publishing on producing it.” SHAYKH MUHAMMAD AL-YAQOUBI 


In this collection of 42 hadith, al-Hafiz al-Kattani tackles a subject 


shat has been neglected by modern Islam and yet is one that lies at 
the core of the religion, namely, the love of the noble family of the 
Prophet #. Al-Hafiz al-Kattani demonstrates categorically that to 
love the family of the Prophet # is an integral part of Sunni Islam 
and a foundational attitude of the believer. 


MUHAMMAD IBN JAFAR AL-KATTANI 

Al-Hafiz Abu ‘Abdullah Muhammad ibn Ja‘far al-Kattani (b. 1273 
an) received his early religious education in his native Morocco, 
then travelled to Syria and the Hijaz to continue his studies with 
many of leading scholars of his time. He was a specialist of hadith 
but also mastered other sciences including Islamic jurisprudence. 
He was deeply involved in the political struggle against colonialism, 
and was a great support to the legitimate Muslim rulers. 


every Muslim should read. 
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